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THE NEW THEOLOGY I3

return to faith of the distinguished biologist
George Romanes on grounds which received
anincomplete but very interesting statement
in his fragmentary Thoughts on Religion,' has
been followed more recently by a simi-
lar return described by Mr. George Palmer,
in his Agnostic’'s Progress.! And I fancy
that the progress and recovery described
in these books is typical of a very general
tendency, so far at least as the acceptance
of a spiritual view of the world is concerned.

Sir Oliver Lodge’s Substance of Faith allied
with Science is not of course in agreement
with the Apostles’ Creed on all points, and
I am proposing to subject its phrases in
certain respects to criticism. Nor, again,
would its author claim to have any mandate
to speak for scientific men as a whole.
Butit is a representative work. And we are
entitled to call out into clear light the
fact that a distinguished representative of
science can produce, as ‘ consistent with the
de la société moderne, que Huysmans, le rare et précieux
artiste en style, que Verlaine, le poéte délicieusement
naif, malgré ses égarements, furent des catholiques—
et des catholiques qui, tous, sont revenus a la foi aprés
I’avoir longtemps oubliée ou perdue ’ (Frangois Coppée,

in his preface to Adolphe Retté’s Du Diable @ Dieu).
! Published by Longmans.









16 THE NEW THEOLOGY

We, insignificant creatures, with senses only just
open to the portentous meaning of the starry sky,
presume—some of us—to deny the existence of
higher powers and higher knowledge than our own.
We are accustomed to be careful as to what we assert ;
we are liable to be unscrupulous as to what we deny.
It is possible to find people who, knowing nothing
or next to nothing of the universe, are prepared to
limit existence to that of which they have had ex-
perience, and to measure the cosmos in terms of their
own understanding. Their confidence in themselves,
their shut minds and self-satisfied hearts, are things
to marvel at. The fact is that no glimmer of a con-
ception of the real magnitude and complexity of
existence can ever have illuminated their cosmic
view.!

The position represented by the New
Theology is of course to be differently
estimated when it is proposed to us, or as it
is proposed to us in these extracts, from the
side of science, and when it is advocated,
in other terms, by ministers of the catholic
creed, or of Nonconformist bodies who
have been identified with the same
fundamental belief. In these latter cases
it represents an abandonment of specific
beliefs which it will be the business of these
pages to show to be really integral to the

1 The Substance of Faith, etc., p. 63.



























THE OLD RELIGION 25

Psalms. I say to any one who will apply
his mind to think about this subject, Can
you conceive any better expression of those
fundamental human wants than you get
in the Psalms ? There are things in the
Psalms which are not at all of this permanent
and satisfying character. There are impre-
cations upon the enemies of Israel, or upon
the enemies of the individual friend of God,
which express something lower than a
Christian level of feeling. If the Church
of England were not so conservative of
doubtful and dangerous things as well as
of good things, I fancy it would not have
these imprecations, which require so much
explanation, recited in the public services.
But much more readily there come into
your minds passages of the Psalms expres-
sive of all the feelings I have enumerated ;
and I ask you, Is there anything in that
expression of those fundamental religious
wants which you feel could be better—
which you feel is antiquated ? Do you not
simply find there the expression of exactly
what mankind everywhere, in the twentieth
century after Christ as much as in the
sixth century before Christ, feels, and
wants ?






















































































































































































































































CHRIST’S DIVINITY 107

is the real heart of the worst kind of sacer-
dotal tyranny. Yet we cannot escape from
the conclusion that Jesus of Nazareth did,
in His training of the disciples, deliberately
put Himself in that place in their hearts
which would have involved the supreme
usurpation, had it not been the only
legitimate place for Him who was really
both their brother and their God.

Must we not conclude, then, that the
Christian interpretation of the person of
Christ, the interpretation accepted by con-
sent in the time of St. Paul, is the inter-
pretation which the facts, when you scan
and scrutinize them, warrant—the only
interpretation which is really compatible
with those facts? If we accept this con-
clusion, we do indeed accept a belief in
Christ as divine in a sense in which no other
man is or could be divine ; but we are led on
by a safer route than that of the New
Theology, to an extension of the incarnation
of God to all humanity. For it was not for
Himself that the eternal Son took our man-
hood : it was that all other men, through
faith in Him and new birth into Him, might
become, in their measure, partakers of the
divine nature. The incarnation waits for




















































































INSPIRATION OF SCRIPTURE 135

Calvin’s—which we have all come to recog-
nize as in various ways inadequate. And
the church has never corporately faced the
question raised, or embodied its faith in any
formula, while all the time the doctrine is
liable very easily to be so isolated, and dis-
torted in popular belief, as to become a
dangerous and misleading error.

It is true to say that, as formalism has
been the besetting sin of catholic Christen-
dom, so the misuse of the doctrine of the
atonement has been for Protestant Chris-
tianity ; and in both cases with the same
result : that of weakening the effect of the
central lesson of the religion of the Bible—
that salvation means deliverance from the
actual power of sin into a state of actual
righteousness, and that fellowship with
God is in no other way possible than by
becoming actually like God in moral char-
acter. This moralizing of religion is the
chief object, we may say, of the religion of
the Bible, both in the Old and in the New
Testament. The early church, under the
first inspiration of the Spirit, was pre-
eminently a body characterized by its lofty
and unworldly ethical tone. It was the
moral ‘salt of the earth.” The peril under
























































































































THE CHURCH OF ENGLAND 175

tion. The deficiencies and perils of the con-
temporary labour movement are sufficiently
conspicuous to those who look at it from
outside. If the church were only alive and
at work in the hearts of the people, with its
fundamental moral witness well to the fore,
it might supply, or it ought to supply, the
moral force and purity which the movement
for social redemption assuredly needs. It
can supply also, under all circumstances
tending to depression and despair, the con-
fidence of its certain hope.

Science, strictly so called—it cannot be
too often rciterated—has no gospel. It
affords us no assurance whatever against
the deterioration of our race, or its extinc-
tion.! It takes impartial cognizance of the
downward as well as the upward road.
‘Science,” says a striking modern writer,?
“has promised us the truth, or at least the
knowledge of such relations as our intelli-
gence can seize ; she has never promised us
either peace or happiness. Sovereignly in-
different to our feelings, she does not hear
our lamentations. We must try and live

1 See Huxley’s emphatic declarations, cited below,

P- 240.
3 Le Bon, 0p. cit., p. 5.
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THE CREED AND COMMON_ LIFE 187

any like example of the practical spirit of
a whole community making for itself an
intellectual expression.

It was not the influence of any one man,
for instance St. Paul, imposing a ph1losophy
upon the church. St. Paul’s most original
contribution to thought—his theory of the
function of the law, and of the relation of
law to grace, of which we hear so much in
his Epistles—produced surprisingly little
effect upon the church for fifteen centuries
after his death, in spite of Augustine’s effort
to popularize it. It was the common mind,
the common devotion, that expressed itself
in the creeds and in the theology of the
church. What really defeated Arianism,
like the other heresies, was the clear and
enthusiastic Christian faith that the Lord
Christ was really God. A fathomless gulf
distinguishes the Creator from the creature,
God from man; and they were sure that
Christ by His essential nature was Creator
and not creature. It has been recently
argued, as if it were a matter of great mo-
ment, that the Homoousios® dogma was
finally accepted at Constantinople in the

! The dogma that the Son is of one substance with
the Father.









Ig0 THE CREED AND COMMON LIFE

which is practical, moral and devotional,
not theoretical or academic.

Scholars sometimes contemplate the re-
vision of the ancient catholic creeds and
fundamental dogmas. They say—are we
not endowed with all that our fathers were
endowed with? Can we not, now that
philosophy has changed its terms and
methods, revise the ancient formulas, or do
over again, for our age, what they did so
well for theirs ? There is much to say with
regard to a proposition which sounds so
reasonable. But at least this may be said :
Can you suggest any other or better terms
to express the same things, or is it the case
that it is not the terms but the funda-
mental mind that you want altered ? If
the church is right in believing that Christ
is God, the Creator, who for our redemption
from the universal dominion of sin was
made man ; and did redeem a fallen world
by His life and passion and resurrection and
ascension ; and did by His Spirit, sent
down out of His glorified manhood at Pente-
cost, regenerate and unite to God in Him-
self the children of faith all over the world,
through the visible society of redeemed men
which He founded with its visible symbols







































THE CREED AND COMMON LIFE 203

deeper self-knowledge. Or it has been the
experience of what they needed in order
to help others that has brought them to
know their own need. You cannot hurry
these experiences. But you can resolve
not to be a hypocrite—never to let your
doubts excuse you from making the best
practical use of what religious conviction
you still possess. It is a great thing to
believe in God. Do not delay to be a
devout Theist while you are determining
whether you can be a good Christian. But
- also keep it from the first in mind that it
is the strength and not the weakness of
Christianity—it is the divine wisdom—
which from the first has made it assign to
knowledge and the activity of the intellect
the second place and not the first, which
has made it say that the really powerful
thing in humanity for getting at religious
truth is the common human soul, as it sets
itself, not to be learned, but to struggle,
or live, or love. And your power of ap-
preciating Christianity, with the apprecia-
tion which is necessary for intellectual
sympathy, will depend upon the depth and
reality of your spiritual experience, will
depend upon your sense of sin and of the



























212 THE PERMANENT CREED

profession of these creeds, or the profession
of the faith which preceded them. The
great movement of humanity which gives
glory to Christ as its redeemer, as it
traverses the ages and spreads over the
world, has confessed itself in these terms
almost without exception. Since the Re-
formation, differences have sundered the
visible Christian society into fragments ;
emphasis has been laid on one point in this
body and on another in that ; but Calvinist
and Lutheran, Anglican, Romanist, Greek,
and Russian have confessed the same faith
in the Holy Trinity, one God ; in Christ,
perfect God and perfect man ; in His birth
of a virgin and life and death for man, and
His resurrection and ascension; in the
descent of the Spirit and the formation of
the church ; the fellowship of the saints ;
the forgiveness of sins; in judgement to
come, and everlasting life. We pass back
behind the Reformation to the Middle
Ages, and behind the Middle Ages to the
centuries of the Councils, and back to the
earlier Fathers ; we note the differences of
Alexandria and Antioch and Rome and
Africa; but they do not touch this com-
mon Creed. Even separated heretical




















































































240 THE CHRISTIAN IDEA OF SIN

ancestry—it is the tiger or the ape in us—
which we are slowly out-growing in the
upward movement of the human race.
Nay, the preacher may make rejoinder:
This comfortable doctrine is not science,
nor based on science, properly so-called.
Professor Huxley, who was a scientific man,
when he came to Oxford to speak his
Romanes lecture many years ago, told us,
and it is as true to-day, that science has
got no gospel of progress at all. ‘The
survival of the fittest’ means not the
survival of the best, but the survival of
those best suited to their surroundings.
The ‘survival of the fittest’ may mean,
and may come to mean, for all that science
can say to the contrary, ‘ the survival of
the worst.” ‘The theory of evolution, ?
he went on, ‘encourages no millennial
anticipations. If, for millions of years,
our globe has taken the upward road, yet,
some time, the summit will be reached and
the downward road will be commenced.’
And science knows not when : neither in
the individual case, nor that of the nation,
nor that of the race. Science simply ob-
serves changes which are sometimes from

* Joc. ¢it., pp. 8o, 85.





















THE CHRISTIAN IDEA OF SIN 247

of human thought, and permanently dis-
placed the idea of special creations—Ilet
it be granted, that is, that our race de-
veloped out of an animal ancestry; let
it be granted that the early chapters of
Genesis give us in forms of the imagination
certain elemental spiritual truths about
God, and nature, and man, and human
sin—that they most assuredly do—but
no actual history of the origins of things;
still the fact remains—the development
of the human race has not been what it
might have been, what it ought to have
been, what in the purpose of God it was
intended to be. I know this for a fact,
because I know it in my own history. I
am not what I was meant to be. And
the reason of my miserable failure to be-
come what God meant me to be, is nothing
whatever but my sin, my faithlessness,
my wilfulness, my impatience, my lawless
lust—my fault, my own fault, my own
great fault. I know this is true of myself,
if I like to think. I know it is true in
countless others. I see their wilfulness,
waywardness, selfishness spoiling homes,
ruining friendship, alienating love, corrupt-
ing life, on all sides. I work this out on
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the great scale, and see sin—human law-
lessness—retarding the divine purpose for
man’s development all through, turning
into evil what was meant for good. I see
this sin in the individual writ large in
the race, and I know its true character
in my own heart. I go back in imagination
to the beginning, and I know that, however
and wherever and whenever the human
consciousness, the consciousness of self,
the consciousness of choice, the conscious-
ness of fellowship with the divine, dawned
in the animal organism, there, back in the
dim beginnings, under conditions which I
can but dimly realize, it must have been
the same thing in principle. What re-
tarded, impeded, destroyed at the begin-
ning, in the rude beginnings of our race, is
what retards, impedes, destroys now—si#.

I am saying nothing about the tainting
of the stock of manhood and the inheritance
of sin, though I find it wholly impossible
to doubt that sin has weakened the race
by an inherited taint or disorder. And I
do not anticipate that careful biological
or psychological science is likely ultimately
to find itself in ascertained conflict with
this idea. I recall a remark of George




















































































276 THE CHURCH AND THE POOR

lot. He was born of the seed of David ;
that is, of a family with noble memories,
and haunted with noble hopes ; of a family
in the deepest sense respectable, but of
the class of artisans; of the class that
ranked itself as the poor over against the
rich. The Magnificat of Mary already gives
expression to the purpose of God: ‘He
hath put down the powerful off their
thrones, and exalted them of low degree ;
he hath filled the hungry with good things,
and sent away the rich empty.’

Our Lord, then, chose to belong to the
class of the honourable artisan; and, on
the whole, He chose His apostles from
the same class. Again, there was nothing
squalid or disreputable about them or
their circumstances. He succoured the
miserable, while He chose His instruments
from among the morally excellent and the
respectable ; but from the class accustomed
to live hardly, and to depend for sustenance
upon daily labour. To this class He gave
the prerogative position in His church.
It is people of this kind who can pray most
naturally the prayer to God the Father,
‘ Give us to-day the bread for the coming
day.” And going out into the world with




































288 THE CHURCH AND THE POOR

rich, it can do nothing without disaster.
I am quite sure that our first and most
necessary step towards regaining our right-
ful place in the regard of labour is to take
the administration of relief-money almost
altogether out of the hands of our clergy
and church-workers, and to let it be so
administered, and by such hands, as that
none may think they can either merit it or
lose it by attendance or failure to attend
at the services of the church. It is not
possible to exaggerate how alienating an
effect upon exactly that type of independent
labour on which our Lord most relied, is
exercised by our present system of ad-
ministering alms. Here, then, is one of
the first and most necessary steps of our
redemption, and till this is taken all else
will be in vain—I mean, till it has ceased
to be a plausible taunt that a man or
woman goes to church for what can be got.

2. Secondly, we want to make the most
of what we have already. We have a
really considerable body of communicants
who are artisans; but we need to give
them their true place and influence, and
to mass them, so that their corporate
effect shall tell. We must prevent the
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by manifold passions, prejudices, and feelings, which
in countless ways disturb the action of the purely
economic motive, or the desire to buy in the cheapest
and sell in the dearest market. Moreover, the
majority of men are found to be not free to bargain,
or to pursue their own interests. They are too
weak and ignorant. They cannot move freely.
They are exploited by the strong. This very weak-
ness and ignorance is in itself an economic loss. The
‘ cheapest ’ labour proves to be often the dearest.
For the truly cheapest labour (in the long run) is
the most efficient labour; and experience is now
showing that, in far more cases than might be sup-
posed, the gain in the efficiency of the workman, which
follows upon such an improvement in his standard
of living as secures for him better food and more
wholesome surroundings, more than outweighs the
additional cost.

Wealth again is more clearly recognized by the
present generation of economists to be a means
rather than an end. Mere production of material
commodities is not considered as the matter of chief
importance. The real end of industrial organization
is to combine efficient production with such a dis-
tribution of the commodities produced, as will
enable the greatest number of people to find a full
opportunity of self-realization and joy. The true
riches of a nation are vigorous and happy men and
women, willingly and intelligently co-operating for
the good of the community.

II. Christian Principles of Society.—An economic
science which exhibits this new tendency is no longer
an antagonist to Christian principles. Christianity
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is to ‘honour all men,’ as well as to ‘love the
brotherhood’; the ‘love of the brethren’ is to
extend itself into universal ‘love.’t The State,
as well as the Church, is regarded as a divine
institution, even though Pagan ?; its ministers are
God’s ministers; and the idea of public spirit is
thus extended (so far as circumstances allow) from
the Church to the State.

We are persuaded that in the effective reassertion
of such Christian principles lies the present opportunity
of the Church and one of its chief duties as a witness
for Christ. We are persuaded that some of the
matters which have held, and still hold, the first place
in ecclesiastical or clerical interest are such as the
New Testament would lead us to believe to be of
quite minor importance. We are further persuaded
that the idea of individual salvation has been dis-
astrously isolated in Christian teaching and in
current Christian belief from the social idea of original
Christianity and the teaching of brotherhood. It
was largely because the Church appeared as a society
making the welfare of all its members its controlling
principle in the acquisition and distribution of wealth,
that it made the great progress which history records
in the world of the Roman Empire.> That at least
was one of the chief factors of the impression which
it made upon men’s hearts and consciences. In our
day it appears that the re-enforcement of the obliga-
tions of brotherhood is what is needed to rekindle

SRIMRE 11:.17. 5 | 2 Pet. 77

2 Rom. xiii. ; 1 Tim. ii. 1, 2; 1 Pet. ii. 13-17.

3 See, for instance, Harnack’s Expansion of Christianity,
vol. i., pp. 183-249.
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ability must contribute by his service to the common
well-being. Idleness, whether it is that of the rich
or the poor man, is an offence against God and man.
And by work we ought to mean the sincere applica-
tion of all the man’s faculties to his business ‘in
that state of life unto which it shall please God to
call him.” The shirker and the trifler in any class
of society are men who have failed to recognize the
claim of God upon them.

(2) The Church should teach that the Christian
who is an owner of property must recognize that,
vhether he has inherited or acquired it, he holds it
as a sacred trust. He has indeed, for good or evil, as
society is now organized, legal authority, within
certain limits, over the manner in which it is used,
but before God his authority is that of a trustee for
society, not of an absolute owner.

And especially, the owner of property as an em-
ployer must remember that he is responsible for the
conditions under which his business is carried on.
The Christian Church which holds that the individual
life is sacred, must teach that it is intolerable to it
that any part of our industry should be organized
upon the foundation of the misery and want of the
labourer. The fundamental Christian principle of
the remuneration of labour is that the first charge
upon any industry must be the proper maintenance
of the labourer—an idea which it has been sought to
express in popular language by the phrase ‘the
living wage.’

The Church should also urge upon its members the
moral, as distinct from the legal obligation, of pro-
viding and making efficient whatever in the way of

20



306 MORAL WITNESS OF THE

apparatus or arrangements is necessary to safeguard
the life and health of the worker.

(3) TheChurchshould teach themoral responsibility
of the consumer ; that is, that no Christian has the
right to demand commodities at a price which he
knows, or can ascertain, to be incompatible with the
adequate remuneration of the workers and proper
conditions of industry; or, again, by deferring pay-
ment, to render it more difficult to secure these objects.

But in carrying out such ideas of a man’s duty the
individual by himself is no doubt hampered in a
thousand ways. The single employer or capitalist is
often almost as powerless to alter the system of which
he is a part as is a labourer. When the system’
makes it necessary for him to do what his conscience
condemns, he can of course, with whatever difficulty,
refuse to do it, and suffer the financial loss or ruin
involved. We have almost dropped out of our
current Christian teaching the idea that a Christian
may be called upon to make any great financial or
other sacrifice for conscience’ sake. But it is doubtful
whether any more effective instrument of reform in
our industrial or financial system could be found than
the multiplication of such protests of the individual
conscience against wrong, which at present are made
but rarely. We believe that nothing would so effectu-
ally stir the common conscience as such examples of
splendid renunciation.

IV. The Duty of the Christian as Citizen.—But
undoubtedly, as we have said, the individual by his
private action is able to do little to alter what is
amiss. The law must help—that is the expressed
will and power of the whole community; and all
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serious students of society are at the present time
ready to recognize this. Hardly any one could be
found to advocate a return to the °laissez faire’
policy of the days preceding the Factory Acts. Here
then we touch a new department of duty. The
individual Christian is also a citizen. As a citizen he
must inform himself on economic matters and take
his share in public service.

Thus (1) he must support the existing law in the
restrictions which it imposes upon the methods
actually pursued in the production of wealth.

At present we are, as a nation, much more jealous
for the maintenance of the laws which exist for the
protection of property than of those which exist for
the protection of the worker. These latter are at
present in many cases ignored or vielated—through
the fault both of employers and of the workers them-
selves. But they embody the attempt of our society
as a whole to protect its weak and ignorant members
against others and against themselves. They are thus
among the most important elements in our legislation,
and what is necessary is that society as a whole
should rally to their support, for in fact it is the
absence of a sufficient public opinion which often
makes them a dead letter. In this matter the
Church has the responsibility (which it has certainly
not realized hitherto) of teaching its members their
duty as individuals. And moreover it has at its
disposal a parochial machinery extending all over
the land which, valuzble as it is at present, might
be made much more valuable if there were a wider
diffusion among its workers of necessary information.
The district visitors who are at work in almost all
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are public objects for the attainment of which public
expenditure is to be accepted voluntarily and not
grudgingly.

Thus we want every Christian to set himself against
the false but very prevalent view that the contribu-
tions from income which are required of every
citizen for public purposes are on the whole to be
regarded as burdens which it is natural to resent,
and even, where possible, to evade. The Christian
conscience ought surely to approve in principle of a
large public expenditure on objects which are cal-
culated to strengthen and enrich the common life.

We cannot leave this part of the subject without
urging that the Christian, and, we must add, more
particularly the Churchman, ought to be ready to
make the sacrifices of various kinds which are involved
in standing for, and holding, municipal and public
offices ; and whether as a voter, or himself an officer
of the community, we must look to him to maintain
the fundamentally Christian principle as to the
worth of human life, and as to the duty of the whole
community towards its weakest members.

(4) Finally, we feel that the existing methods by
which the Church relieves the poor—that is, the
administration of ‘charity’ by the Church, as by
Christian bodies generally—has been shown in its
results to be singularly unproductive of permanent
good. As regards the poor, the results have not
proved satisfactory in the past, and neither response
nor result are greatly different now.”t* On the other

1 Booth’s Life and Labour, 3rd Series, vol. vii., pp. 406 ff.
The agreement among men of experience on this subject
is very impressive.





















